The first meeting you will need to bring pizza/ food (this should be advertised) to draw people in and make them feel comfortable.  Do an Icebreaker while everyone signs their name and phone # & email.  Make sure to explain InterVarsity and what our purpose is on campus and for studying the Bible.  Have fun and relax, make the study part shorter and well structured.  Be directive and firm in what the group is doing (act like you know what you are doing), so there is limited confusion.

This is a guide for you throughout the year.  The purpose of studying scripture is to be transformed by Jesus in “real” ways.  This can be done in an intimate Bible study where the Holy Spirit has room to affect our lives while we respond to His love. The reason for breaking up Luke is because there is too much material to be “intimate” with in a one hour Bible study.  We also desire for students to receive an overview of Jesus’ ministry throughout the year, which would be impossible to do starting at chapter one.

Each passage is an original for you to copy for every Bible study. I suggest that we don’t steal copies from our work places unless we have permission from our managers.  Staples and Office Depot have copies for 5 cents per copy. 

The purpose for the background commentary is to enhance your understanding of the passages and the insights are for mere guidance throughout the semester.  You may also copy this if it is conducive to your group’s study of scripture.

The gospel according to Luke

Authorship.  Early tradition, verified by second-century witnesses and the early title of the book (see the discussion of authorship in the introduction to Mark), favors Luke, traveling companion of Paul, as the author of Luke-Acts. Although the case for Luke’s use of medical language has been exaggerated, there is some evidence for it, and it is consonant with the tradition of Lukan authorship.
Date, Purpose.  See the introduction to Acts; some of the specific emphases of Luke-Acts are clearer in Acts than in the Gospel. Luke and Acts together made up a single two-volume work.

Setting.  Luke writes to readers in the Greek world or Greek-speaking upper-class Rome. His readers are well-to-do and literarily sophisticated, and possibly require confirmation in their faith or arguments they can use to defend it. See comment on 1:3–4 and the discussion of purpose in the introduction to Acts.

Genre.  See the introduction to the Gospels. Whereas the other Gospels are closer to the genre of Greco-Roman biography, Luke’s Gospel is the first volume of a two-volume work, Luke-Acts, which is in many ways closer to a Greco-Roman history than to a biography. Because Mark is one of Luke’s sources, I treat many of the passages where they overlap more thoroughly in Mark than in Luke.

Luke’s Message.  

Various themes are especially prominent in Luke: Jesus’ ministry to the outcasts, the religiously unfit, the poor and women; this emphasis paves the way for his treatment of the Gentile mission in volume two, the book of Acts. The plot movement is from Galilee to Jerusalem in Luke (though the book is framed by scenes in the temple), and from Jerusalem to the ends of the earth in Acts.

Luke 4

14Then Jesus, filled with the power of the Spirit, returned to Galilee, and a report about him spread through all the surrounding country. 15He began to teach in their synagogues and was praised by everyone.

16When he came to Nazareth, where he had been brought up, he went to the synagogue on the Sabbath day, as was his custom. He stood up to read, 17and the scroll of the prophet Isaiah was given to him. He unrolled the scroll and found the place where it was written:

18
“The Spirit of the Lord is upon me, because he has anointed me to bring good news to the poor.
He has sent me to proclaim release to the captives
and recovery of sight to the blind,
to let the oppressed go free,19 to proclaim the year of the Lord’s favor.”

20And he rolled up the scroll, gave it back to the attendant, and sat down. The eyes of all in the synagogue were fixed on him. 21Then he began to say to them, “Today this scripture has been fulfilled in your hearing.” 22All spoke well of him and were amazed at the gracious words that came from his mouth. They said, “Is not this Joseph’s son?” 23He said to them, “Doubtless you will quote to me this proverb, ‘Doctor, cure yourself!’ And you will say, ‘Do here also in your hometown the things that we have heard you did at Capernaum.’” 24And he said, “Truly I tell you, no prophet is accepted in the prophet’s hometown. 25But the truth is, there were many widows in Israel in the time of Elijah, when the heaven was shut up three years and six months, and there was a severe famine over all the land; 26yet Elijah was sent to none of them except to a widow at Zarephath in Sidon. 27There were also many lepers in Israel in the time of the prophet Elisha, and none of them was cleansed except Naaman the Syrian.” 28When they heard this, all in the synagogue were filled with rage. 29They got up, drove him out of the town, and led him to the brow of the hill on which their town was built, so that they might hurl him off the cliff. 30But he passed through the midst of them and went on his way.

This section becomes Luke’s programmatic or thesis statement for the gospel. (Cf. Peter’s sermon in Acts 2, which functions analogously for Acts.)
That Jesus would quote Scripture use it to challenge traditions that his contemporaries believe are scriptural, however, enrages them. Jewish teachers officially welcomed debate, examining all views from the Scriptures; but they generally interpreted Scripture in such a way as to support views sanctioned by tradition (a frequent practice in many churches today).

4:16.  One customarily sat while expounding Scripture (Mt 5:1) but stood while reading it.

4:18–19.  Isaiah in this passage (61:1–2; cf. 58:6) seems to describe Israel’s future in terms of the year of Jubilee, or year of release, from Leviticus 25; the Dead Sea Scrolls read Isaiah 61 in this way. That Luke ends the quote on a note of salvation is probably intentional, but his readers who know Scripture well would know how the passage continues.

4:21–22.  Immediacy (“today”; cf. 2:11; 19:5, 9; 23:43) is the initial key to the coming offense; the text Jesus reads is supposed to be fulfilled in the messianic era, Because they lived only four miles from Sepphoris, they were well aware of how the Romans had destroyed that Galilean capital after a messianic-style revolt in a.d. 6; that this region was thereafter cautious about messianic announcements the offense was implying that the end time had arrived in Jesus’ own ministry.

4:23–24.  The tradition that Israel rejected its own prophets was strong in Judaism; for instance, Jeremiah was persecuted by his own priestly town, Anathoth (Jer 1:1; 11:18–23). 

4:25–27.  Jesus mentions the socially weak (widows) and marginalized (lepers) here, but the main point is that non-Jews were the ones to accept two of the major signs prophets of the Old Testament. Sidon and Syria were among the particularly despised areas. Jesus’ point: Nazareth will not receive him, but non-Jews will.

4:28–29.  A mob could not legally execute capital punishment in Jewish Palestine; the crowd is thus unusually angry—especially to attempt this execution on the 
abbath (v. 16). 

4:30.  Whether the Lord hides him (cf. Jer 36:26), his attitude silences them, or his townspeople suddenly realize what they are doing to one of their own, Jesus walks through the crowd unharmed—his hour had not yet come.

Insights

This is the first study. Bring some candy, do an ice-breaker and get phone number! Take time to explain the method, why we aren’t starting in Chapter 1, give some examples of observations and watch your time closely.  Remember the phrase, “What in the text leads you to that conclusion?”  Watch your time! The main thing is you want to create a place where relationships are being built and they can talk about God.

Have a passion for the Word…even if you talk too much!

Entry modes: List all the different ways crowds respond to Jesus.  Or while observing the text think of the question: why are there several different reactions to Jesus?
Who has Jesus come for? (Don’t’ over spiritualize.  He really means the oppressed.) Who should we go to?

How are we like the town that rejected Jesus’ words?  Why do you think they rejected his words? (racial prejudices against gentiles and the poor)  Why do you ignore the words of Jesus?

Pray that our mission would be the same as Jesus’-to the oppressed of our culture 
Encourage group to bring and include new people!

Plug Common Ground
Plug bible study next week
Luke 5

1Once while Jesus was standing beside the lake of Gennesaret, and the crowd was pressing in on him to hear the word of God, 2he saw two boats there at the shore of the lake; the fishermen had gone out of them and were washing their nets. 3He got into one of the boats, the one belonging to Simon, and asked him to put out a little way from the shore. Then he sat down and taught the crowds from the boat. 4When he had finished speaking, he said to Simon, “Put out into the deep water and let down your nets for a catch.” 5Simon answered, “Master, we have worked all night long but have caught nothing. Yet if you say so, I will let down the nets.” 6When they had done this, they caught so many fish that their nets were beginning to break. 7So they signaled their partners in the other boat to come and help them. And they came and filled both boats, so that they began to sink. 8But when Simon Peter saw it, he fell down at Jesus’ knees, saying, “Go away from me, Lord, for I am a sinful man!” 9For he and all who were with him were amazed at the catch of fish that they had taken; 10and so also were James and John, sons of Zebedee, who were partners with Simon. Then Jesus said to Simon, “Do not be afraid; from now on you will be catching people.” 11When they had brought their boats to shore, they left everything and followed him.

(5:12-26)

27After this he went out and saw a tax collector named Levi, sitting at the tax booth; and he said to him, “Follow me.” 28And he got up, left everything, and followed him.

29Then Levi gave a great banquet for him in his house; and there was a large crowd of tax collectors and others sitting at the table with them. 30The Pharisees and their scribes were complaining to his disciples, saying, “Why do you eat and drink with tax collectors and sinners?” 31Jesus answered, “Those who are well have no need of a physician, but those who are sick; 32I have come to call not the righteous but sinners to repentance.”

5:1–11
Fishers of People
5:3.  The shore of the lake functioned acoustically like an amphitheater; withdrawing a little from the crowd and addressing them from the boat thus would have made Jesus much easier to hear.

5:4–5.  Peter’s obedience is exemplary; a fisherman might trust a rabbi’s teaching on religious matters but need not do so in his own field of expertise, fishing. 

5:6.  Jesus’ multiplication of food and of creatures has Old Testament precedent (e.g., food—Ex 16:13; 2 Kings 4:1–7, 42–44; creatures—Ex 8:6, 17, 24; 10:13).

5:7.  Because the overhead cost of equipment was high, fishermen often worked together in cooperatives; families would sometimes work together to increase their profits. Other fishing cooperatives are known from ancient Palestine, so it is not unusual for Simon and Andrew to be in business with the family of Zebedee (5:10). Men working from more than one boat could let down larger nets than those working from only one; fish could then be emptied onto the boat or the nets hauled ashore.

5:8–9.  Moses, Gideon and Jeremiah were all overwhelmed by their initial calls; but Peter’s excuse is especially like Isaiah’s (Is 6:5) and fits Luke’s emphasis (Lk 5:20, 30–32).

5:11.  Fishermen made a better-than-average income (even if they had had a bad night—5:5), so leaving their job is an act of radical commitment that they would expect to adversely affect them economically.

5:27–32
Partying with Sinners
See comment on Mark 2:13–17 for more details. In the Old Testament, God instructed “sinners” in his way, i.e., the humble who knew their need (Ps 25:8–9).
5:27–28.  Customs officials were employees in Herod’s civil service; they made good wages and were not likely to get their jobs back once they left them, especially on such short notice.

5:29.  Jesus’ invitation for Levi to follow him constituted a great honor, especially for one who would have normally been excluded from religious circles. That Levi should respond by throwing a party for him is not surprising; repaying honor was an important part of social life in antiquity. Table fellowship indicated intimate relations among those who shared it, and given the nature of ancient banquets, it was natural for a well-to-do person to invite his (former) colleagues and also subordinates to a feast.

5:30.  The Pharisees (and the teachers belonging to their party) were scrupulous about their special rules on eating and did not like to eat with less scrupulous people, especially people like tax gatherers and sinners. Most people regarded tax gatherers as collaborators with the Romans, and nationalistic religious people despised them. Because the Pharisees here attack only Jesus’ table fellowship, we may be certain that Jesus and his own disciples conduct themselves properly in word, eating and drinking and so forth (e.g., they would not get drunk), whether or not all of Levi’s other guests are doing the same.
Insights

Entry Modes:  act out the passage or comic strip drawing…or while observing the text who do you relate more to why?
Who does Jesus hang with and call into his service?  Why is this so?  (Notice that the activity of the Pharisees is much like Christians today who don’t like non-Christians “cussing, drinking, talking about non-spiritual things” around them.)

How are we being called into service, how can we cast nets for God? (Maybe as application you as a group can go around putting up CG flyers.)

Pray that we would recognize the things that keep us from following Jesus, and that we would leave them
Don’t forget to plug Sonburst 

Luke 6

17He came down with them and stood on a level place, with a great crowd of his disciples and a great multitude of people from all Judea, Jerusalem, and the coast of Tyre and Sidon. 18They had come to hear him and to be healed of their diseases; and those who were troubled with unclean spirits were cured. 19And all in the crowd were trying to touch him, for power came out from him and healed all of them.

20Then he looked up at his disciples and said:
“Blessed are you who are poor, for yours is the kingdom of God.21
“Blessed are you who are hungry now, for you will be filled.
“Blessed are you who weep now, for you will laugh. 22“Blessed are you when people hate you, and when they exclude you, revile you, and defame you on account of the Son of Man. 23Rejoice in that day and leap for joy, for surely your reward is great in heaven; for that is what their ancestors did to the prophets.

24
“But woe to you who are rich, for you have received your consolation.25
“Woe to you who are full now,
for you will be hungry.
“Woe to you who are laughing now, 
for you will mourn and weep. 26“Woe to you when all speak well of you, for that is what their ancestors did to the false prophets.

27“But I say to you that listen, Love your enemies, do good to those who hate you, 28bless those who curse you, pray for those who abuse you. 29If anyone strikes you on the cheek, offer the other also; and from anyone who takes away your coat do not withhold even your shirt. 30Give to everyone who begs from you; and if anyone takes away your goods, do not ask for them again. 31Do to others as you would have them do to you.

32“If you love those who love you, what credit is that to you? For even sinners love those who love them. 33If you do good to those who do good to you, what credit is that to you? For even sinners do the same. 34If you lend to those from whom you hope to receive, what credit is that to you? Even sinners lend to sinners, to receive as much again. 35But love your enemies, do good, and lend, expecting nothing in return. Your reward will be great, and you will be children of the Most High; for he is kind to the ungrateful and the wicked. 36Be merciful, just as your Father is merciful.

6:17–26
For the particular blessings and curses listed here, cf. perhaps Isaiah 65:13–16.

6:20.  Some of Jesus’ disciples who had not been economically poor became poor to follow him (see 18:28). Behind Luke’s “poor” and Matthew’s “poor in spirit” probably lies a particular Aramaic term that means both. most Jewish people were poor. The Jewish people longed for the kingdom.

6:21.  Hunger struck poor families in times of famine Weeping was a sign of mourning or repentance.

6:24–25.  “Comfort” was a blessing of the messianic era (e.g., Is 40:1; cf. Lk 16:25). Most of Jesus’ hearers were poor, but Luke’s urban, Greco-Roman readership was probably better off (1:3–4); Luke pulls no punches for his own audience (cf. 1 Enoch 96:4–5). Laughter was often associated with scorn.

6:26  false prophets were usually more popular (1 Kings 22:12–13; Jer 5:31; 23:13–14).

6:27–38
Treat Others Mercifully
6:27.  The Old Testament specifically commanded love of neighbor (Lev 19:18), but no one commanded love of enemies.
6:28.  Although Jesus (23:34) and his followers (Acts 7:60) practiced this rule of blessing and praying for enemies, prayers for vindication by vengeance were common in the Old Testament (2 Chron 24:22; Ps 137:7–9; Jer 15:15; cf. Rev 6:10) and in ancient execration (magical curse) texts.

6:29.  The blow on the right cheek was the most grievous insult in the ancient Near East. The clothing in the verse refers to the outer and inner cloak, respectively; the poorest of people (like the average peasant in Egypt) might have only one of each; thus here Jesus refers, perhaps in hyperbolic images, to absolute nonresistance on one’s own behalf.

6:30.  Here Jesus may allude to beggars, quite common in the ancient East, and poorer people seeking loans. In Jewish Palestine beggars were usually only those in genuine need, and most were unable to work; farmers generally sought loans to plant crops. 

6:32–33.  Ideas like loving enemies and lending without hoping to receive again were unheard of, although many Pharisees advocated peace with the Roman state (at least, tolerating enemies 

6:34–35.  In the Roman world, interest rates sometimes ran as high as 48 percent, but the Old Testament forbade usury, or charging interest. Jewish teachers thus found a way to circumvent this law so the poor could borrow so long as they repaid. Jesus argues that this practice should not be necessary; those with resources should help those without, whether or not they would lose money by doing so.

Biblical laws about lending to the poor before the year of release (Deut 15:9; every seventh year debts were forgiven; cf. Lev 25) support Jesus’ principle here, but Jesus goes even farther in emphasizing unselfish giving. Although the law limited selfishness, Jesus looks to the heart of the law and advocates sacrifice for one’s neighbor. 

6:36.  “Merciful” may reflect the same Aramaic word translated “perfect” in Matthew 5:48.

Insights:
Entry Modes: circle all radical statements Jesus makes  or  list 5 things that are hard to hear
Who is Jesus speaking directly to? Why?

Notice what side of the Blessing/Woe you fall (college students are the elite in the world, top 1%, no matter how little they make…you are rich!)  

How would your life be different if you did this passage tomorrow?

What side of the Blessing/Woe do you fall if you pour out yourself for others? 

Pray that we would trust Jesus more and sacrifice our belongings for the kingdom

Plug Sonburst! www.sonburst.com 
Plug Common Ground
Luke 8

4When a great crowd gathered and people from town after town came to him, he said in a parable: 5“A sower went out to sow his seed; and as he sowed, some fell on the path and was trampled on, and the birds of the air ate it up. 6Some fell on the rock; and as it grew up, it withered for lack of moisture. 7Some fell among thorns, and the thorns grew with it and choked it. 8Some fell into good soil, and when it grew, it produced a hundredfold.” As he said this, he called out, “Let anyone with ears to hear listen!”

9Then his disciples asked him what this parable meant. 10He said, “To you it has been given to know the secrets of the kingdom of God; but to others I speak in parables, so that


‘looking they may not perceive,


and listening they may not understand.’

11“Now the parable is this: The seed is the word of God. 12The ones on the path are those who have heard; then the devil comes and takes away the word from their hearts, so that they may not believe and be saved. 13The ones on the rock are those who, when they hear the word, receive it with joy. But these have no root; they believe only for a while and in a time of testing fall away. 14As for what fell among the thorns, these are the ones who hear; but as they go on their way, they are choked by the cares and riches and pleasures of life, and their fruit does not mature. 15But as for that in the good soil, these are the ones who, when they hear the word, hold it fast in an honest and good heart, and bear fruit with patient endurance.

16“No one after lighting a lamp hides it under a jar, or puts it under a bed, but puts it on a lampstand, so that those who enter may see the light. 17For nothing is hidden that will not be disclosed, nor is anything secret that will not become known and come to light. 18Then pay attention to how you listen; for to those who have, more will be given; and from those who do not have, even what they seem to have will be taken away.”

8:4–15
The Sower, the Seed and the Soils
See comment on Mark 4:3–20 for more details.
8:5–7.  Seed was often sown before the ground was plowed; it thus commonly befell any of the fates reported here.

8:8.  Thirtyfold, sixtyfold and a hundredfold are tremendously good harvests from Galilean soil.

8:9–10.  “Ears to hear” reflects the motif in the Old Testament prophets that many had ears but were deaf to God’s voice (e.g., Is 6:10; 43:8; 44:18; Ezek 12:2). Jewish teachers normally used parables to illustrate and explain points, not to conceal them Greek teachers like Plato would leave some points obscure to keep them from outsiders; Jewish teachers would sometimes do the same. Thus only those who were serious enough to persevere would understand. 

 The point in the context of Isaiah 6:9–10, which Jesus quotes here, is that God’s people had hardened their hearts so that they could not hear him; God thus chose to harden them further (what some have called “penal blindness”) by sending them his message anyway.
8:16–18
Accountability for the Word
8:16.  Jesus is a master of the graphic illustrations in which Jewish teachers sought to excel: invisible light is pointless, and God wants people to receive the light of his Word. The lamps Jesus mentions were small clay lamps that had to be set on a stand to shed much light in a room; anything placed over the lamp would have extinguished it.
8:17–18.  If the crowds do not obey what light they receive, they will never receive more. The language of “measuring” is the language of weighing food and other commodities at the market; 

Insights

Entry Modes:  draw each soil or Manuscript
This passage is about competition…nothing can compete with the Word. Notice only ¼ soil is good.

What in your life competes with God? How can we be made good soil?

Possible connection of vs9, 10 and vs 16.  We are the ones given the light to reveal to the world those things that are hidden. Talk about heart for the campus, peers, classmates, and friends and how we can be a light.  

Pray that this bible study would be a light to the campus.  Do not try to hide your faith “under a jar.”  
Get people to register to Sonburst!

Common Ground… like-mad-yo
Luke 9

1Then Jesus called the twelve together and gave them power and authority over all demons and to cure diseases, 2and he sent them out to proclaim the kingdom of God and to heal. 3He said to them, “Take nothing for your journey, no staff, nor bag, nor bread, nor money—not even an extra tunic. 4Whatever house you enter, stay there, and leave from there. 5Wherever they do not welcome you, as you are leaving that town shake the dust off your feet as a testimony against them.” 6They departed and went through the villages, bringing the good news and curing diseases everywhere.

9:1–6
Authorizing the Twelve
9:1–2.  Under Jewish law, a sender could authorize messengers to act with his full legal authority to the extent of the commission given them.
9:3.  Jesus instructs the disciples to travel light, like some other groups: (1) peasants, who often had only one cloak; (2) traveling philosophers called Cynics; (3) some prophets, like Elijah and John the Baptist. They are to be totally committed to their mission, not tied down with worldly concerns. The “bag” would have been used for begging (as the Cynics used it).

9:4.  Jewish travelers depended on hospitality, which fellow Jews customarily extended to them.

9:5–6.  “Shaking the dust off” essentially means treating these Jewish cities as if they are unclean, pagan cities, no defiling dust of which a pious Jew would want to bring into the Holy Land. A place like the temple was so holy that those entering would (at least in pious theory) not want the dust of the rest of Israel on their feet.

Insights

Entry Modes: visual of all the stuff they couldn’t take…or journal as if you were there.
Notice the authority of Jesus theme as well as connect with sending out of the twelve.  How does this relate to campus work? Why must we operate in Jesus’ authority?  Do we? 

Consider having a time of healing prayer…you have authority over many things but do you believe it to be so.  This is a small passage so go to lunch, work out or pray in the courtyard but do something together.

Pray also that we would live a more simplistic life, trusting the Lord to provide what we need.

Find a member who is hurting and meet/pray with them.

Bring registration forms and get people to register for Sonburst!
Luke 10

38Now as they went on their way, he entered a certain village, where a woman named Martha welcomed him into her home. 39She had a sister named Mary, who sat at the Lord’s feet and listened to what he was saying. 40But Martha was distracted by her many tasks; so she came to him and asked, “Lord, do you not care that my sister has left me to do all the work by myself? Tell her then to help me.” 41But the Lord answered her, “Martha, Martha, you are worried and distracted by many things; 42there is need of only one thing. Mary has chosen the better part, which will not be taken away from her.”

10:38–42
This passage challenges the role designations for women in the first century; the role of disciple and future minister of Jesus’ message is more critical than that of homemaker and hostess, and is also open to women.
10:38.  Being one of Jesus’ hostesses would be a lot of work for Martha; he had brought many disciples to feed. her labor represents the best display of devotion she knows how to offer.

10:39.  disciples sat at the feet of their teachers. Serious disciples were preparing to be teachers—a role not permitted to women. (The one notable exception in the second century was a learned rabbi’s daughter who had married another learned rabbi; but most rabbis rejected her opinions.) Mary’s posture and eagerness to absorb Jesus’ teaching at the expense of a more traditional womanly role (10:40) would have shocked most Jewish men.

10:40–42.  Despite the cultural importance of hospitality Mary’s role as a disciple of Jesus is more important than anything else she could do.

Insights

Entry Mode:  Act out…or manuscript contrasting the women.
Who are you in the passage?  How do you sit at the feet of Jesus?

What things distract you from listening to Jesus? (Remember the soil parable)

How do we focus on the one thing? (I suggest ending with prayer/ worship)
Pray that we would take more time to take a break from our busy days and simply listen to Jesus

Sonburst!!!! It’s never too late!

Make sure everyone has a ride from your small group. (you are the shepherd)

Luke 11

1He was praying in a certain place, and after he had finished, one of his disciples said to him, “Lord, teach us to pray, as John taught his disciples.” 2He said to them, “When you pray, say:


Father, hallowed be your name. 
Your kingdom come.3
Give us each day our daily bread.4
And forgive us our sins,
for we ourselves forgive everyone indebted to us.
And do not bring us to the time of trial.”

5And he said to them, “Suppose one of you has a friend, and you go to him at midnight and say to him, ‘Friend, lend me three loaves of bread; 6for a friend of mine has arrived, and I have nothing to set before him.’ 7And he answers from within, ‘Do not bother me; the door has already been locked, and my children are with me in bed; I cannot get up and give you anything.’ 8I tell you, even though he will not get up and give him anything because he is his friend, at least because of his persistence he will get up and give him whatever he needs.

9“So I say to you, Ask, and it will be given you; search, and you will find; knock, and the door will be opened for you. 10For everyone who asks receives, and everyone who searches finds, and for everyone who knocks, the door will be opened. 11Is there anyone among you who, if your child asks for a fish, will give a snake instead of a fish? 12Or if the child asks for an egg, will give a scorpion? 13If you then, who are evil, know how to give good gifts to your children, how much more will the heavenly Father give the Holy Spirit to those who ask him!”

11:1.  Yet it was considered rude and impious to interrupt someone’s praying. Different teachers might teach special forms of prayers to their own groups of disciples, 
11:2.  such intimate titles as “Abba” (Papa) were rare One standard Jewish prayer of the day proclaimed, “Exalted and hallowed be your … name … and may your kingdom come speedily and soon.”

This idea was biblical (Is 5:16; 29:23; Ezek 36:23; 38:23; 39:7, 27; cf. Zech 14:9

11:3.  alludes to God’s provision of “daily bread” (manna) for his people after he first redeemed them (Ex 16:4). 

11:4.  “Lead us not into testing” means “Let us not sin when we are tested”—rather than “Let us not be tested” (cf. 22:46 in context).

11:7.  The children would sleep on mats on the floor of the one-room dwelling; unbolting the heavy bar would make noise that would awaken them.

11:8.  The continual pounding would awaken the children anyway; unbolting the door would thus no longer pose much problem. The word “persistence” (NASB, NRSV) means “shamelessness” 

11:11–13.  Most people believed that the Holy Spirit (1) had departed, (2) was available only to several of the holiest people, this was essentially a promise that God would make them prophets, anointed spokespersons for God.

Insights

Entry Mode: rephrase/rewrite the Lord’s prayer as group…or manuscript

How do we usually pray? How long/often do we pray?  Why is it important for us to pray like God is our Father? Why the illustrations of his answering prayer? (Don’t assume that the man in bed with his kids is God. It is an illustration to make a point not allegorical.)  

I suggest praying in the courtyards for the campus…or even rewriting the Lord’s prayer to and praying that together.

Remember prayers that have not been answered yet, and pray them again 

Call those students who have stopped coming.
Begin to identify future leaders.
Luke 12

13Someone in the crowd said to him, “Teacher, tell my brother to divide the family inheritance with me.” 14But he said to him, “Friend, who set me to be a judge or arbitrator over you?” 15And he said to them, “Take care! Be on your guard against all kinds of greed; for one’s life does not consist in the abundance of possessions.” 16Then he told them a parable: “The land of a rich man produced abundantly. 17And he thought to himself, ‘What should I do, for I have no place to store my crops?’ 18Then he said, ‘I will do this: I will pull down my barns and build larger ones, and there I will store all my grain and my goods. 19And I will say to my soul, Soul, you have ample goods laid up for many years; relax, eat, drink, be merry.’ 20But God said to him, ‘You fool! This very night your life is being demanded of you. And the things you have prepared, whose will they be?’ 21So it is with those who store up treasures for themselves but are not rich toward God.”

22He said to his disciples, “Therefore I tell you, do not worry about your life, what you will eat, or about your body, what you will wear. 23For life is more than food, and the body more than clothing. 24Consider the ravens: they neither sow nor reap, they have neither storehouse nor barn, and yet God feeds them. Of how much more value are you than the birds! 25And can any of you by worrying add a single hour to your span of life? 26If then you are not able to do so small a thing as that, why do you worry about the rest? 27Consider the lilies, how they grow: they neither toil nor spin; yet I tell you, even Solomon in all his glory was not clothed like one of these. 28But if God so clothes the grass of the field, which is alive today and tomorrow is thrown into the oven, how much more will he clothe you—you of little faith! 29And do not keep striving for what you are to eat and what you are to drink, and do not keep worrying. 30For it is the nations of the world that strive after all these things, and your Father knows that you need them. 31Instead, strive for his kingdom, and these things will be given to you as well. 32“Do not be afraid, little flock, for it is your Father’s good pleasure to give you the kingdom. 33Sell your possessions, and give alms. Make purses for yourselves that do not wear out, an unfailing treasure in heaven, where no thief comes near and no moth destroys. 34For where your treasure is, there your heart will be also.

12:13–2
12:13.  The eldest son would always receive double what any of the other sons would receive. 

12:14–15.  Jesus’ answer would strike first-century hearers forcefully: the issue is not whether the plaintiff is legally in the right; the issue is that life, not possessions, is what matters. 

12:16–18.  Archaeologists have found large grain silos on farms where wealthy absentee landowners 

12:19.  The Epicurean-like complacency of the man who would “eat, drink and be merry” refers to the analogous folly of well-to-do Jews in Isaiah 22:13–14. It was the best that mortal life itself could offer a person (Eccles 2:24; 3:12; 5:18–19), but one needed also to consider God’s demands (11:7–12:14). 

12:21.  Jesus states that the sin is not how he gained his income but simply that he hoarded it rather than giving generously; the same emphasis appears in Proverbs.

12:22–23.  Jesus reasons back to basics: one’s basic needs relate to survival. Jesus nowhere prohibits possessions, but he teaches priorities that challenge his followers’ lifestyles; whereas people and their needs matter, possessions beyond one’s needs are worthless.
12:24–28.  Jewish (and Greek) wisdom teachers often illustrated their points from nature. 

12:29–30.  A Jewish hearer would not wish to be worse than the “nations,” the godless Gentiles. The Jewish people believed that God was their (not the Gentiles’) father.

12:31–32.  uses a Jewish “how much more” argument (if God gives you the kingdom, how much more will he also supply all other needs); but Jesus could mean that the blessing of the future kingdom includes God’s faithful provision now.

12:33–34.  One should invest in eternal life rather than in possessions; see comment on Matthew 6:19–21.

12:35–40
In context (12:22–34), this passage suggests that only those who travel lightly will be prepared. Although most of Jesus’ Jewish contemporaries longed and prayed for the time of future redemption, they also seem to have been more preoccupied with daily needs
12:35.  Like military watchmen or others who stay prepared when others sleep, Jesus’ followers must be dressed and ready for action (Ex 12:11). Keeping lamps lit would literally mean having a ready supply of oil and staying awake so they could draw on this supply; this is a figure for preparedness (cf. Mt 25:3–10).

12:36.  Well-to-do householders often had a special slave or slaves in charge of keeping the door; these slave-porters would keep unwanted persons out but admit members of the household. 

Insights

Entry Mode: list hard sayings of Jesus in passage…or while observing the passage how does Jesus contradict our culture and even what is taught in churches.

Talk critically about the American dream, capitalism, and the education system (why do you go to school? To make money, get self educated, better job.).  “I just want to be comfortable.”   Notice a possible reading of the man’s question is that he uses it to cover up his greed with the justifying question, “What should I do, for I have no place to store my crops? I’m helpless, I have no choice but to build more stuff otherwise my food will go bad.”  How do we justify our own greed?

Notice tensions between not worrying and the “urgency of watching out”.  Worrying speaks to physical things while “watching out” speaks about devotion to the Master.

Wrestle with the questions, “Am I allowed to own things as a Christian?  At what point is too much, greed?” (do not answer as the world answers)

Pray for peace in your life, that you would not worry

Hang out with your small group
Identify future leaders and have them prepare BS with you.
Luke 13

22Jesus went through one town and village after another, teaching as he made his way to Jerusalem. 23Someone asked him, “Lord, will only a few be saved?” He said to them, 24“Strive to enter through the narrow door; for many, I tell you, will try to enter and will not be able. 25When once the owner of the house has got up and shut the door, and you begin to stand outside and to knock at the door, saying, ‘Lord, open to us,’ then in reply he will say to you, ‘I do not know where you come from.’ 26Then you will begin to say, ‘We ate and drank with you, and you taught in our streets.’ 27But he will say, ‘I do not know where you come from; go away from me, all you evildoers!’ 28There will be weeping and gnashing of teeth when you see Abraham and Isaac and Jacob and all the prophets in the kingdom of God, and you yourselves thrown out. 29Then people will come from east and west, from north and south, and will eat in the kingdom of God. 30Indeed, some are last who will be first, and some are first who will be last.”

13:22–24.  The image of “the two ways” was common in Jewish (and other ancient) literature; some texts also stressed that more people would follow the way to destruction. Other Jewish groups besides Christians, like the Essenes, also believed that they were the only saved group. But the general Jewish belief was that nearly all Israel would be saved in the time to come (cf. Mishnah Sanhedrin 10:1).

13:25.  It was an essential social rule to greet by name or title those persons one knew. To deny knowledge of where they were from would be to deny knowing them.

13:26–27.  Table fellowship created a social bond; hospitality bound its recipient to friendship (cf. comment on 14:1). In this parable the fugitives from destruction try to remind the owner of the house who they are, but he reiterates that he does not know them, and therefore they will not enter his house. The final line is Psalm 6:8 (cf. 119:115; 139:19), where the workers of iniquity are the psalmist’s own persecutors, against whom the Lord takes vengeance to vindicate the psalmist.

13:28.  Jewish people assumed that God had prepared the kingdom for Israel; they expected to participate in it with the patriarchs (Abraham, Isaac and Jacob) and the prophets.

13:29–30.  Here Jesus could refer to the gathering of the Jews dispersed outside Palestine, but in the context of Luke-Acts (and the parallel in Mt 8:11–12) the point is much more shocking: Gentiles will participate in the kingdom, reclining (the posture used for feasts) at the messianic banquet, from which many of the people who expected to be there would be excluded. The four directions were used together to mean “everywhere.”

Insights

Entry Mode: What would your reaction be if you asked the question…or manuscript

Who will be left outside? Describe them.

Why does Jesus reveal this harsh truth?

How does this passage affect our lives tomorrow?

   Pray for humbleness to not strive to be first but to give away your power to others
Training Day- 

Luke 14-    25Now large crowds were traveling with him; and he turned and said to them, 26“Whoever comes to me and does not hate father and mother, wife and children, brothers and sisters, yes, and even life itself, cannot be my disciple. 27Whoever does not carry the cross and follow me cannot be my disciple. 28For which of you, intending to build a tower, does not first sit down and estimate the cost, to see whether he has enough to complete it? 29Otherwise, when he has laid a foundation and is not able to finish, all who see it will begin to ridicule him, 30saying, ‘This fellow began to build and was not able to finish.’ 31Or what king, going out to wage war against another king, will not sit down first and consider whether he is able with ten thousand to oppose the one who comes against him with twenty thousand? 32If he cannot, then, while the other is still far away, he sends a delegation and asks for the terms of peace. 33So therefore, none of you can become my disciple if you do not give up all your possessions.

14:25–26.  “Hate” could function as a hyperbolic, Semitic way of saying “love less” (Mt 10:37), but this point hardly diminishes the offensiveness of this saying in a society where honor of parents was considered virtually the highest obligation in Jewish tradition only God openly demanded such wholesale devotion as Jesus claims here (Deut 6:4–5).

14:27.  No one would choose this fate for oneself, but Jesus calls true disciples to choose it and thus to hate their own lives by comparison with their devotion to him (14:26).

14:28–30.  Several years earlier (a.d. 27) a poorly built amphitheater had collapsed, with an estimated fifty thousand casualties. The failings of inadequate or half-finished structures were well-known. 

14:31–32.  Jesus’ point (as in 14:28–30) is that one must recognize the cost when one enlists as a disciple of Jesus (cf. Prov 20:18; 24:6).

14:33.  Judaism stressed giving to charity but not divestiture of possessions. Jesus’ disciples did not become propertyless but shared all that they had (Acts 2:44–45; cf. comment on 12:12). Nevertheless, Jesus would sound like one of the radical teachers, because he claims that anyone who values possessions more than people—and so holds onto them rather than meeting known needs—is not being his disciple.

Insights

Entry Mode: reactions of disciples…or while reading passage ask yourself have I hated all to follow Jesus?

What do students need to give up (places of “honor”, comfort zones, $, relationships) for the Kingdom so they can follow Jesus?  I know Haitian children or GFA missionaries that need sponsored for $30 per month, if the students would like to apply in that way give me a call.  

Go beyond the “I’m willing to give it up if God calls me to”.  These commitments are so lame and are the reason that no one ever does count the cost.  

Pray for better understanding of the costliness of following Jesus, pray that we would be willing to give up our possessions today to further the kingdom.

Training Day

Luke 15- 11Then Jesus said, “There was a man who had two sons. 12The younger of them said to his father, ‘Father, give me the share of the property that will belong to me.’ So he divided his property between them. 13A few days later the younger son gathered all he had and traveled to a distant country, and there he squandered his property in dissolute living. 14When he had spent everything, a severe famine took place throughout that country, and he began to be in need. 15So he went and hired himself out to one of the citizens of that country, who sent him to his fields to feed the pigs. 16He would gladly have filled himself with the pods that the pigs were eating; and no one gave him anything. 17But when he came to himself he said, ‘How many of my father’s hired hands have bread enough and to spare, but here I am dying of hunger! 18I will get up and go to my father, and I will say to him, “Father, I have sinned against heaven and before you; 19I am no longer worthy to be called your son; treat me like one of your hired hands.” ’ 20So he set off and went to his father. But while he was still far off, his father saw him and was filled with compassion; he ran and put his arms around him and kissed him. 21Then the son said to him, ‘Father, I have sinned against heaven and before you; I am no longer worthy to be called your son.’ 22But the father said to his slaves, ‘Quickly, bring out a robe—the best one—and put it on him; put a ring on his finger and sandals on his feet. 23And get the fatted calf and kill it, and let us eat and celebrate; 24for this son of mine was dead and is alive again; he was lost and is found!’ And they began to celebrate.  25“Now his elder son was in the field; and when he came and approached the house, he heard music and dancing. 26He called one of the slaves and asked what was going on. 27He replied, ‘Your brother has come, and your father has killed the fatted calf, because he has got him back safe and sound.’ 28Then he became angry and refused to go in. His father came out and began to plead with him. 29But he answered his father, ‘Listen! For all these years I have been working like a slave for you, and I have never disobeyed your command; yet you have never given me even a young goat so that I might celebrate with my friends. 30But when this son of yours came back, who has devoured your property with prostitutes, you killed the fatted calf for him!’ 31Then the father said to him, ‘Son, you are always with me, and all that is mine is yours. 32But we had to celebrate and rejoice, because this brother of yours was dead and has come to life; he was lost and has been found.’”
15:11–12.  To ask one’s father for one’s share of the inheritance early was unheard of in antiquity; in effect, one would thereby say, “Father, I wish you were already dead.” in a society stressing obedience to one’s father it would be a serious act of rebellion (Deut 21:18–21) for which the father could have beaten him or worse. That the father grants the request means that most of the hearers will not identify with the father in this parable; they would think of him as stupidly lax to pamper such an immoral son.

15:14.  (People often viewed famines as divine judgments, but because Jesus’ story does not address the famine area as a whole, it does not apply this perspective to the story line.)

15:15.  At this point, Jesus’ Jewish hearers are ready for the story to end (like a similar second-century Jewish story): the son gets what he deserves

15:16.  the thought of eating pigs’ food would disgust Jesus’ hearers. That the young man is jealous of pigs’ fare also suggests that he is not receiving fair wages (cf. 15:17).

15:18–19.  Jewish people often used “heaven” as a respectful way of saying “God.” The son here returns simply out of hunger and the belief that his father may feed him as a servant, not because he is genuinely sorry that he disgraced his father. Given the magnitude of his sin and the squandering of one-third of his father’s life’s earnings, Jewish hearers might regard his return as an act of incredible presumption rather than humility.

15:20.  It was a breach of an elderly Jewish man’s dignity to run, though familial love could take priority over dignity after a long absence (cf. Tobit 11:9—mother and son). 

15:21–22.  The best robe in the house would belong to the father himself. The ring would probably be a family signet ring—a symbol of reinstatement to sonship in a well-to-do house. Slaves did not normally wear sandals, though they carried and tied a master’s sandals. 

15:25–28.  here the elder brother, returning at the end of a long day’s work, refuses even to enter the house. This is also a grievous insult to the father’s dignity and could have warranted a beating (cf. 15:12).

15:29–30.  Failing to greet one’s father with a title (e.g., “Father, “Sir”; contrast even 15:12) was a grievous insult to the father’s dignity.

Insights

Entry Mode: manuscript…or comic strip drawing different turning points in story

Notice how God pursues us, sometimes looking “stupid” for our benefit.  Connect those concepts with the emotions of the passage.

Why does father let son leave after insulting him?

Why does the father run to son?

Why does the father give sandals, robe and ring to his son who has been doing filthy things?

Why does father celebrate over the son’s return instead of disowning him?

Why does the father find his elder son and speak with him?

Notice a theme.

Who wants to share a testimony of being the prodigal son?

Pray that we would have the love and patience with others the same way the father does for his son
Training Day- 

This may be your last study so end it with love, prayer and testimonies of God’s goodness.

Luke 16

1Then Jesus said to the disciples, “There was a rich man who had a manager, and charges were brought to him that this man was squandering his property. 2So he summoned him and said to him, ‘What is this that I hear about you? Give me an accounting of your management, because you cannot be my manager any longer.’ 3Then the manager said to himself, ‘What will I do, now that my master is taking the position away from me? I am not strong enough to dig, and I am ashamed to beg. 4I have decided what to do so that, when I am dismissed as manager, people may welcome me into their homes.’ 5So, summoning his master’s debtors one by one, he asked the first, ‘How much do you owe my master?’ 6He answered, ‘A hundred jugs of olive oil.’ He said to him, ‘Take your bill, sit down quickly, and make it fifty.’ 7Then he asked another, ‘And how much do you owe?’ He replied, ‘A hundred containers of wheat.’ He said to him, ‘Take your bill and make it eighty.’ 8And his master commended the dishonest manager because he had acted shrewdly; for the children of this age are more shrewd in dealing with their own generation than are the children of light. 9And I tell you, make friends for yourselves by means of dishonest wealth so that when it is gone, they may welcome you into the eternal homes.

10“Whoever is faithful in a very little is faithful also in much; and whoever is dishonest in a very little is dishonest also in much. 11If then you have not been faithful with the dishonest wealth, who will entrust to you the true riches? 12And if you have not been faithful with what belongs to another, who will give you what is your own? 13No slave can serve two masters; for a slave will either hate the one and love the other, or be devoted to the one and despise the other. You cannot serve God and wealth.”
16:1.  Squandering another’s possessions was considered a particularly despicable crime (cf. 15:13).
16:2–4.  Although the master has dismissed this manager, the master gives him some time to get the accounts together before he leaves. The manager uses this time to procure favor for himself with others to whose houses he may join himself afterward; ancients were very conscious of favors they owed. He uses the master’s authority even though he can no longer legally exercise it.

16:6–7.  The measure of olive oil (100 baths, about 850 gallons) represented the yield of nearly 150 trees and was worth about 1,000 denarii, no small sum. The measure of wheat (100 cors, about 1,000 bushels) represented the yield of about 100 acres and was worth about 2,500 denarii. The percentages of debt forgiven differ, but roughly the same amount of money is forgiven in each of the sample transactions (about 500 denarii). These renters are all relatively well-to-do in their own right, and thus might make use of a manager themselves in the future.

In hard times, masters would sometimes forgive part of the debt, writing it off as a loss, in return for being considered benevolent.

16:8.  More important, the manager has gained public favor for himself and for the master as a generous benefactor; if the master punishes the manager now, it would appear to the public that he were doing so because of the manager’s benevolent act. The criminal manager could be jailed, but he wisely stakes everything on his master’s honor as a generous man. Ancient stories often portray powerful persons as appreciating and rewarding cunning, even if it had been used against them (“wisely”—KJV—can mean “shrewdly”—NIV, NASB, etc.; cf. Ex 1:10). Some stories (undoubtedly popular among slaves) portray slaves outwitting their masters; although this steward appears to be free (thus “begging” in 16:3), the story line may resemble one with which Jesus’ hearers would be familiar.

16:9–13.  The moral of the story is: Use possessions to serve people, because you are only God’s managers of anything you have. “Mammon” (KJV) is an Aramaic word for possessions or money.

16:14.  Many Pharisees may have belonged to the leisured class, but that description applied far more to the Sadducees. Most Pharisees worked and praised the piety of giving. In this context, however, “lovers of money” refers to all who value money too much to give whatever of it they must to satisfy the human needs around them.
16:15.  Jesus here cites a standard Old Testament principle (1 Sam 16:7; Job 10:4), applicable especially to the practice of religion (Is 1:10–17; 58:1–14; Jer 6:13–14, 20; Hos 4:4–9, 19; 6:6; Amos 5:21–27).

Insights

Entry Mode: pull out dollar bills and hand one to everybody, then read passage while everyone looks at the dollar bill…or before reading passage write down top 10 priorities.

Be careful not to get caught up in the details of the parable and go for the overall meaning.  How do we use our money to care for people?  What/who are we really serving?  (Think critically we are just before Christmas, the greediest time of the year.)   I know Haitian children or GFA missionaries that need sponsored for $30 per month, if the students would like to apply in that way give me a call.  
What is highly valued among men today that we desire/serve? 

Pray that we would be good stewards of what God has given us

Last bible study so love each other and get some food to celebrate with.

Training Day- 
Spring Semester

Luke 17

11On the way to Jerusalem Jesus was going through the region between Samaria and Galilee. 12As he entered a village, ten lepers approached him. Keeping their distance, 13they called out, saying, “Jesus, Master, have mercy on us!” 14When he saw them, he said to them, “Go and show yourselves to the priests.” And as they went, they were made clean. 15Then one of them, when he saw that he was healed, turned back, praising God with a loud voice. 16He prostrated himself at Jesus’ feet and thanked him. And he was a Samaritan. 17Then Jesus asked, “Were not ten made clean? But the other nine, where are they? 18Was none of them found to return and give praise to God except this foreigner?” 19Then he said to him, “Get up and go on your way; your faith has made you well.”
17:11–12.  Leprosy was an unattractive skin disease (not limited to what is called leprosy today) for which the Bible had prescribed quarantine from the rest of society (Lev 13:45–46), although the Bible did not go so far as many Jewish teachers in blaming the disease on the leper’s sin. Lepers were thus outcasts from the rest of society, the kind of people most healthy people preferred to ignore.
17:13.  The lepers approach Jesus with humility, which was the proper Old Testament way to approach God or one of his representatives for prayer.

17:14.  The Bible had prescribed particular sacrifices if someone’s leprosy were cured (Lev 14:1–32). By complying with these regulations, Jesus does nothing to violate the law or to offend the priests.

17:15–19.  On their own terms Samaritans were quite pious, but Jewish people considered them irreligious, and religious Jews avoided intimate dealings with them. This tension supplies most of the punch of the story. That a Samaritan would travel with Jewish lepers in the area between Samaria and Galilee (v. 11) also illustrates the extremity of lepers’ outcast status: it erases other social distinctions.



Insights

This is the first study. Bring some candy, do an ice-breaker and get phone numbers! Take time to explain the method, why we aren’t starting in Chapter 1, give some examples of observations and watch your time closely.  Remember the phrase, “What in the text leads you to that conclusion?”  Watch your time! The main thing is you want to create a place where relationships are being built and they can talk about God.

Have a passion for the Word…even if you talk too much!

Entry modes: Draw a comic strip consisting of three scenes.  Or while reading explore and list the different emotions of the lepers.
Notice who Jesus is ministering to.  Who would the lepers be on our campus?

If this man’s faith made him well what made the others well?

What does it mean that a Samaritan praised God and not the others…how does that reflect the church in today’s culture?

Challenge group to reach out to other students.

Pray that we would be thankful for the Lord’s healing in our lives and that we would return praise and honor and glory to him.

Encourage group to bring and include new people!

Plug Common Ground

Plug Men’s & Women’s meetings
Plug Spring Conference 

Luke 18

18A certain ruler asked him, “Good Teacher, what must I do to inherit eternal life?” 19Jesus said to him, “Why do you call me good? No one is good but God alone. 20You know the commandments: ‘You shall not commit adultery; You shall not murder; You shall not steal; You shall not bear false witness; Honor your father and mother.’” 21He replied, “I have kept all these since my youth.” 22When Jesus heard this, he said to him, “There is still one thing lacking. Sell all that you own and distribute the money to the poor, and you will have treasure in heaven; then come, follow me.” 23But when he heard this, he became sad; for he was very rich. 24Jesus looked at him and said, “How hard it is for those who have wealth to enter the kingdom of God! 25Indeed, it is easier for a camel to go through the eye of a needle than for someone who is rich to enter the kingdom of God.”

26Those who heard it said, “Then who can be saved?” 27He replied, “What is impossible for mortals is possible for God.”

28Then Peter said, “Look, we have left our homes and followed you.” 29And he said to them, “Truly I tell you, there is no one who has left house or wife or brothers or parents or children, for the sake of the kingdom of God, 30who will not get back very much more in this age, and in the age to come eternal life.”  

18:19–20.  Without denying that he himself is good, Jesus reminds the man of the standard Jewish conception of God’s goodness (others could be good, but no one compared with God); he then lists select commandments from the Old Testament.

18:21.  If only God is good, the man will have to admit he has broken some commandment; but the commandments Jesus lists were kept by most well-raised Jewish people.

18:24.  Jesus turns the social order upside down. Often the well-to-do were hailed for their generosity (they had more to give), and the poor, being less educated in the law, were thought less pious (although poverty itself was not seen as a sign of impiety, especially by the poor themselves).

18:25–27.  Jesus’ saying here reflects a Jewish figure of speech for doing something impossible (a large animal going through a needle’s eye). The saying, a hyperbole, uses the image of a literal needle (not a gate, as some have incorrectly thought).

18:28–30.  Most of Jesus’ disciples had not been poor (being fishermen and tax gatherers) but had abandoned their economic security to follow him. Their reward would be found in believers’ sharing of possessions in this world (cf. Acts 2:44–45) and the life of the kingdom in the world to come.
Standard Jewish messianic concepts did not accommodate a suffering Messiah (most Jewish references to that idea are from the second century or later). Although Jesus saw this idea in the Scriptures (24:44–46), Jewish tradition’s different way of reading the Bible (normally passages about suffering were not applied to the expected triumphant Messiah) makes it difficult for the disciples to square their belief in Jesus as the Messiah with the plain words he speaks.

Insights

Entry Mode: split into 3 groups and assign each group a character to discuss motives…or before reading passage write down top 5 priorities then identify which ones you can’t give up.

How does money interfere with our relationship with God?  How do we use our money to care for people?  What/who are we really serving with our religious activity?    I know Haitian children or GFA missionaries that need sponsored for $30 per month, and International Justice Mission can free slaves for $60,  if the students would like to apply in that way give me a call.  
Pray that we would come to God through a changed heart and not by checking off our spiritual boxes.  
Spring Conference- get all potential leaders there!!!
Invite group to Men’s & Women’s groups

www.ivusf.com or www.ivhcc.com 
Luke 19

1He entered Jericho and was passing through it. 2A man was there named Zacchaeus; he was a chief tax collector and was rich. 3He was trying to see who Jesus was, but on account of the crowd he could not, because he was short in stature. 4So he ran ahead and climbed a sycamore tree to see him, because he was going to pass that way. 5When Jesus came to the place, he looked up and said to him, “Zacchaeus, hurry and come down; for I must stay at your house today.” 6So he hurried down and was happy to welcome him. 7All who saw it began to grumble and said, “He has gone to be the guest of one who is a sinner.” 8Zacchaeus stood there and said to the Lord, “Look, half of my possessions, Lord, I will give to the poor; and if I have defrauded anyone of anything, I will pay back four times as much.” 9Then Jesus said to him, “Today salvation has come to this house, because he too is a son of Abraham. 10For the Son of Man came to seek out and to save the lost.”

10For the Son of Man came to seek out and to save the lost.”  

19:1–2.  Being a border city, Jericho had a customs station. The “chief” tax gatherer would be the one who contracted for sales and customs taxes and hired collectors under him. Given this role, Zacchaeus could have become rich without cheating; but it seems that he had cheated anyway (19:8).
19:3–4.  For Zacchaeus to be “short” by ancient Mediterranean standards probably means he was less than five feet tall. The kind of “sycamore” tree described here is related to the fig tree and was easy to climb; it is not the North American sycamore or European-Asian sycamore maple. 

19:5.  No matter how high their status, people did not normally invite themselves to someone else’s home. Pious Jews would also be loath to enter the home of a tax gatherer or to eat of his food (which Jesus’ language also implies); Jewish people normally considered the ability to call the name of someone one had never met—as Jesus does here with Zacchaeus—to be the sort of thing that only a prophet could do.

19:6–8.  That Zacchaeus makes restitution in response to grace, rather than to receive grace, fits Jesus’ ministry but differs from the common view of his day (and in practice, probably from that of our own day as well). His restitution goes beyond Pharisaic law, which required fourfold or fivefold restitution only for stolen oxen and sheep, In ancient accounts of discipleship, a radical response with possessions was a certain sign of newly acquired devotion to the teacher.

19:9–10.  Most Jewish people believed that salvation belonged to all Israelites by virtue of their descent from Abraham, except for those who excluded themselves by heinous crimes. In Ezekiel 34:6 and 11, God took over the mission of seeking out the lost sheep because the Jewish leaders had failed 

Insights

Entry Mode: Draw a comic strip with the different scenes…or list motives of different characters.

Is Jesus calling you out of the tree? Are you applying what God has given you for His purposes (especially money)?  How are we like the crowd toward others on campus?  How have you changed your behavior lately because of Jesus?

Pray that we would be gracious and generous as Jesus was with Zacchaeus
Spring Conference keep on inviting!

Luke 20

45In the hearing of all the people he said to the disciples, 46“Beware of the scribes, who like to walk around in long robes, and love to be greeted with respect in the marketplaces, and to have the best seats in the synagogues and places of honor at banquets. 47They devour widows’ houses and for the sake of appearance say long prayers. They will receive the greater condemnation.”

Luke 21

1He looked up and saw rich people putting their gifts into the treasury; 2he also saw a poor widow put in two small copper coins. 3He said, “Truly I tell you, this poor widow has put in more than all of them; 4for all of them have contributed out of their abundance, but she out of her poverty has put in all she had to live on.”  

20:47.  Jesus could mean that these teachers exploit widows’ resources by seeking extensive tithes (which they could set at 20–30 percent, on top of the heavy land taxes levied by the government); or he could mean [following letter of law], rather than showing mercy to the poor as the law required.  here Jesus criticizes not the longevity of prayers but the motive of this longevity. Like the Old Testament prophets, Jesus sees social injustice and religious hypocrisy as inextricably linked.

21:1–4.  The temple sported ostentatious wealth, and its officials would probably waste this widow’s money; but this powerless woman, ignorant of that likelihood, acts in good faith and is the greatest giver in God’s sight.

Insights

Entry Mode: Make a list of the two lifestyles represented in this passage…or Write a journal entry from the woman’s perspective.
You must read this passage quickly to see how the passages connect. This is a scandalous passage. What would Jesus have to say about churches, the American dream or your own dreams? Just because the passage is short doesn’t mean the Bible study has to be.

Why should we “beware” of these people?  How have you “shown your stuff off” to God?

Pray that we would be great givers, giving all that we have.
Go out with your small group
Spring conference 
TUP 2004 www.tampaurbanproject.com 
Luke 21

34“Be on guard so that your hearts are not weighed down with indulgence and drunkenness and the worries of this life, and that day does not catch you unexpectedly, 35like a trap. For it will come upon all who live on the face of the whole earth. 36Be alert at all times, praying that you may have the strength to escape all these things that will take place, and to stand before the Son of Man.” 37Every day he was teaching in the temple, and at night he would go out and spend the night on the Mount of Olives, as it was called. 38And all the people would get up early in the morning to listen to him in the temple.

21:34–36.  “standing before the Son of Man” may mean persevering or being presented triumphant 

21:37.  As sundown approached, about 6 p.m. in April, fewer and fewer people would be in the temple courts. Because thousands of pilgrims came to the Passover feast, many had to stay in surrounding villages at night. 

Insights

Entry Mode: have everyone close their eyes and read the passage aloud, then have everyone underline a phrase that stuck out to them, then close eyes and read it again focusing on a new part of the passage, then share…or How does this passage make you feel as you read it?

You may want to read the previous verse…Connect theme of $ with previous passages.  (I know children in Haiti or missionaries in India that need sponsored.)  this passage is short but powerful so come up with many questions so that students don’t feel like they know it all in 5 minutes.  How can we be like the people?  What does it mean to be alert, how do we do it?

Pray that we would have the strength to escape the indulgences, drunkenness, and worries of this life
TUP www.tampaurbanproject.com 
Luke 22-  14When the hour came, he took his place at the table, and the apostles with him. 15He said to them, “I have eagerly desired to eat this Passover with you before I suffer; 16for I tell you, I will not eat it until it is fulfilled in the kingdom of God.” 17Then he took a cup, and after giving thanks he said, “Take this and divide it among yourselves; 18for I tell you that from now on I will not drink of the fruit of the vine until the kingdom of God comes.” 19Then he took a loaf of bread, and when he had given thanks, he broke it and gave it to them, saying, “This is my body, which is given for you. Do this in remembrance of me.” 20And he did the same with the cup after supper, saying, “This cup that is poured out for you is the new covenant in my blood. 21But see, the one who betrays me is with me, and his hand is on the table. 22For the Son of Man is going as it has been determined, but woe to that one by whom he is betrayed!” 

23Then they began to ask one another which one of them it could be who would do this.  24A dispute also arose among them as to which one of them was to be regarded as the greatest. 25But he said to them, “The kings of the Gentiles lord it over them; and those in authority over them are called benefactors. 26But not so with you; rather the greatest among you must become like the youngest, and the leader like one who serves. 27For who is greater, the one who is at the table or the one who serves? Is it not the one at the table? But I am among you as one who serves.

.22:14.  Table fellowship was intimate at the feast; one or two families normally shared the meal, but here Jesus and his closest disciples make up the family unit. 

22:15–16.  Vows of abstinence were common in Palestinian Judaism: “I will not eat any such and such until this happens,” or “I vow that I will not use this until that happens.” 

22:17–19.  The head of the household customarily gave thanks for the bread and wine before any meal but said special blessings over bread and wine in the Passover meal. We should not understand “This is my body” literally, just as we do not take literally the standard Jewish interpretation spoken over the Passover bread: “This is the bread of affliction our ancestors ate when they came from Egypt.”

22:20.  “On behalf of the many” alludes to Isaiah 53 (see comment on Mk 10:45). Passover ritual interpreted most elements of the meal and included blessings over the cup. the ritual certainly did not interpret the cup as blood, because Jewish law and custom were revolted by the idea of drinking blood 

22:21.  Ancient Jewish readers would view betrayal by one sharing a meal as particularly scandalous, because they saw hospitality and the sharing of table fellowship as an intimate bond.

22:22–23.  Most people in ancient Judaism stressed both God’s sovereignty and human free will, which they saw as complementary. (Modern views that see them as contradictory are based more on Greek logic than on Jewish thought or the Bible.)

22:24–25.  Ancient Near Eastern kings had long claimed to be gods and had ruled tyrannically; Greek Jesus’ reminding the disciples that seeking power is a Gentile (i.e., pagan) practice is tantamount to telling them they should not be doing it.
22:26.  In antiquity age often determined rank; the youngest had the least respect. A slave was always powerless and without social status compared to the master 

22:27.  Slaves waited on masters at table. “Reclining” was the standard Greek posture for eating, which Palestinian Jews adopted at feasts.

Insights

Entry Mode: describe what images come to mind using your five senses…or pair group up and have them come up with a word or image that describes the passage and have them explain why.

Christians like to think they know all about the last four chapters of every gospel but it ain’t true. Challenge them to go deep with the reality of a suffering savior.    What is Jesus thinking? What are his motives? Check out the symbolism contained in the passage.  How do we act like the disciples?

Pray that we would never dispute over who is better or greatest, but that we would serve each other in humility instead.
Chapter Camp! Start saving now $$$$$
TUP www.tampaurbanproject.com 

Keener, Craig S., IVP Bible Background Commentary: New Testament , (Downer’s Grove, IL: InterVarsity Press) 1997.
Luke 22- 39He came out and went, as was his custom, to the Mount of Olives; and the disciples followed him. 40When he reached the place, he said to them, “Pray that you may not come into the time of trial.” 41Then he withdrew from them about a stone’s throw, knelt down, and prayed, 42“Father, if you are willing, remove this cup from me; yet, not my will but yours be done.” [[43Then an angel from heaven appeared to him and gave him strength. 44In his anguish he prayed more earnestly, and his sweat became like great drops of blood falling down on the ground.]] 45When he got up from prayer, he came to the disciples and found them sleeping because of grief, 46and he said to them, “Why are you sleeping? Get up and pray that you may not come into the time of trial.”  47While he was still speaking, suddenly a crowd came, and the one called Judas, one of the twelve, was leading them. He approached Jesus to kiss him; 48but Jesus said to him, “Judas, is it with a kiss that you are betraying the Son of Man?” 49When those who were around him saw what was coming, they asked, “Lord, should we strike with the sword?” 50Then one of them struck the slave of the high priest and cut off his right ear. 51But Jesus said, “No more of this!” And he touched his ear and healed him. 52Then Jesus said to the chief priests, the officers of the temple police, and the elders who had come for him, “Have you come out with swords and clubs as if I were a bandit? 53When I was with you day after day in the temple, you did not lay hands on me. But this is your hour, and the power of darkness!” 

22:40.  (which was normally considered late in the evening, because agriculture and business operated by daylight). The disciples should have been able to stay awake to keep watch; “Temptation” here means “testing”, Jesus is saying: “lest you fall prey to the testing you are about to face.”

22:43–46.  . Some ancient texts report the rare phenomenon of sweating blood; Luke may mean this phenomenon or simply that Jesus’ sweat is profuse and dripping the way blood would.

22:47.  the band that comes to arrest Jesus is probably the temple guard. This guard is known to have possessed the weapons mentioned here (swords and clubs); clubs were said to have characterized the corrupt priestly aristocracy, as well as being useful in controlling rioters.
22:48.  A kiss was a sign of special affection among family members and close friends, or of a disciple’s honor and affection for his teacher. Thus Judas’s betrayal kiss is a special act of hypocrisy 

22:49–50.  This attack on this servant would confirm the armed (22:47) expedition’s suspicions that Jesus’ followers are violent revolutionaries (22:36–38).

22:51.  a Messiah who would heal his attackers was not part of anyone’s messianic picture.

22:52–53.  Subversives (e.g., the later assassins who slew Jewish aristocrats under cover of the crowds in the temple) did their acts secretly or in a way that would avoid capture; Jesus’ alleged subversion was public and unconcealed. 

22:54.  This trial breaks a number of Jewish legal rules, if later documents correctly indicate the state of Jewish law in this period. Taking Jesus to the high priest’s home at night was against the rules.
Insights

Entry Mode: Draw in comic strip form…or list all the ways Jesus was betrayed in this passage (beyond just Judas).

How is Jesus encouraging to the disciples?  Who do you identify most with Jesus, Peter, disciples, Judas, the guy whose ear was cut off?

What are some of the emotions?  Do not let group avoid the traumatic drama that is taking place. Act it out if you have to.

Do not deny Him any longer—go out and talk to someone about Jesus!

Pray for God’s power to come and remove all fear from your hearts
Invite to Common Ground

Begin to discern who is a potential leader

Chapter Camp$$$$$$$$

TUP www.tampaurbanproject.com 

Keener, Craig S., IVP Bible Background Commentary: New Testament , (Downer’s Grove, IL: InterVarsity Press) 1997.
Luke 22-   63Now the men who were holding Jesus began to mock him and beat him; 64they also blindfolded him and kept asking him, “Prophesy! Who is it that struck you?” 65They kept heaping many other insults on him.  66When day came, the assembly of the elders of the people, both chief priests and scribes, gathered together, and they brought him to their council. 67They said, “If you are the Messiah, tell us.” He replied, “If I tell you, you will not believe; 68and if I question you, you will not answer. 69But from now on the Son of Man will be seated at the right hand of the power of God.” 70All of them asked, “Are you, then, the Son of God?” He said to them, “You say that I am.” 71Then they said, “What further testimony do we need? We have heard it ourselves from his own lips!”
Luke 23-  1Then the assembly rose as a body and brought Jesus before Pilate. 2They began to accuse him, saying, “We found this man perverting our nation, forbidding us to pay taxes to the emperor, and saying that he himself is the Messiah, a king.” 3Then Pilate asked him, “Are you the king of the Jews?” He answered, “You say so.” 4Then Pilate said to the chief priests and the crowds, “I find no basis for an accusation against this man.” 5But they were insistent and said, “He stirs up the people by teaching throughout all Judea, from Galilee where he began even to this place.”  

22:63–65.  Jewish law permitted public flogging of a condemned person; it did not permit the treatment described here—mocking and beating—certainly not before a person had been proved guilty in a trial. Jewish law meticulously guarded the rights of the accused and erred on the side of mercy in official decisions; thus the behavior described here would have revolted the Pharisees and other pietists.
22:66.  night trials were illegal.  “Leading priests,” “elders” and “scribes” were the three groups represented on the Sanhedrin, the ruling religious court of Israel. 

22:67–68.  If extant reports of ancient Jewish law are accurate, the high priest could not legally force Jesus to convict himself out of his own mouth. 

22:69.  Jesus’ response is a claim to be not a merely mortal messiah but the cosmic ruler of Daniel 7:13–14. “Power” was sometimes used as a Jewish title for God; Luke simplifies the phrase for his Greek readers as “power of God.”
23:2.  “King Messiah” became a standard title of the Messiah; “Messiah” meant simply “anointed one,” 

Such revolutionaries had become common in their day and would climax in Bar Kochba, the purported messianic warrior who would lead his people to a bloody defeat in a.d. 132–135. Such political messiahs threatened the religious authorities’ power and security and were especially troublesome to Rome.

23:3–4.  Pilate’s relationship with the priestly aristocracy is known to have been strained. 

23:5.  A Galilean had led the tax revolt of a.d. 6; Judeans also tended to view Galileans as inferior to themselves, although much of Galilee was urban and in touch with the larger Mediterranean culture,
Insights:

Entry Mode: Make a list of words that describe Jesus’ actions in this passage…or Make a list of words that describe Jesus’ accusers.

How is the character of Jesus revealed? Who do you identify with?  Remember previous passages this semester and discuss how we continue to mock Jesus today.    What encouragement do you find in this passage for those who suffer?

Pray that we would not deny Jesus, we would say with conviction that he is the Son of God.

Hang out after… go out…make plans together for Spring Break

Chapter Camp! Possible fundraiser?

Luke 23

13Pilate then called together the chief priests, the leaders, and the people, 14and said to them, “You brought me this man as one who was perverting the people; and here I have examined him in your presence and have not found this man guilty of any of your charges against him. 15Neither has Herod, for he sent him back to us. Indeed, he has done nothing to deserve death. 16I will therefore have him flogged and release him.”  18Then they all shouted out together, “Away with this fellow! Release Barabbas for us!” 19(This was a man who had been put in prison for an insurrection that had taken place in the city, and for murder.) 20Pilate, wanting to release Jesus, addressed them again; 21but they kept shouting, “Crucify, crucify him!” 22A third time he said to them, “Why, what evil has he done? I have found in him no ground for the sentence of death; I will therefore have him flogged and then release him.” 23But they kept urgently demanding with loud shouts that he should be crucified; and their voices prevailed. 24So Pilate gave his verdict that their demand should be granted. 25He released the man they asked for, the one who had been put in prison for insurrection and murder, and he handed Jesus over as they wished. 

23:12.  Herod and Pilate had had plenty of opportunities to become alienated; for instance, Antipas had intervened in a matter concerning votive shields (reported in Philo); on another occasion Pilate had pilfered the temple treasury for funds for an aqueduct; even the event of Luke 13:1 could have been the provocation. Giving the ambitious Herod Antipas a sign of influence in Jerusalem would certainly create a “friendship,” which in upper classes often meant a political alliance.
23:18–25.  As a clearly violent revolutionary, Barabbas appeared to Pilate to be a greater danger than Jesus. Romans were known for their emphasis on justice, but Romans were also politicians concerned with crowd control: the emperor himself pacified the masses with shows in the arena and free grain, and public outcry had previously forced Pilate to withdraw the Roman standards from Jerusalem. Efficiency in ruling provinces and keeping peace took precedence over individual justice; for instance, a Roman soldier who had burned a law scroll was executed to pacify Jewish antagonism, not because the Romans cared about burning a religious book.

Insights:

Entry Mode: As you read gather a few emotions of each person…or Write a journal entry from the perspective of a bystander.

A reading of Is 53 is appropriate.  (Remember the scandal of this is Yahweh, God Almighty, on trial.) Notice the predicament of Pilate…why does he do it?  What are the motives of the crowd?  Where do we find ourselves in this passage? 

Pray that we would not be like Pilate but would take responsibility for our actions and also stick up for our convictions.  

Plan a night out with your small group!

Chapter Camp! Give brochures 
Luke 23-

 26As they led him away, they seized a man, Simon of Cyrene, who was coming from the country, and they laid the cross on him, and made him carry it behind Jesus. 27A great number of the people followed him, and among them were women who were beating their breasts and wailing for him. 28But Jesus turned to them and said, “Daughters of Jerusalem, do not weep for me, but weep for yourselves and for your children. 29For the days are surely coming when they will say, ‘Blessed are the barren, and the wombs that never bore, and the breasts that never nursed.’ 30Then they will begin to say to the mountains, ‘Fall on us’; and to the hills, ‘Cover us.’ 31For if they do this when the wood is green, what will happen when it is dry?”  

32Two others also, who were criminals, were led away to be put to death with him. 33When they came to the place that is called The Skull, they crucified Jesus there with the criminals, one on his right and one on his left. [[34Then Jesus said, “Father, forgive them; for they do not know what they are doing.”]] And they cast lots to divide his clothing. 35And the people stood by, watching; but the leaders scoffed at him, saying, “He saved others; let him save himself if he is the Messiah of God, his chosen one!” 36The soldiers also mocked him, coming up and offering him sour wine, 37and saying, “If you are the King of the Jews, save yourself!” 38There was also an inscription over him, “This is the King of the Jews.”

39One of the criminals who were hanged there kept deriding him and saying, “Are you not the Messiah? Save yourself and us!” 40But the other rebuked him, saying, “Do you not fear God, since you are under the same sentence of condemnation? 41And we indeed have been condemned justly, for we are getting what we deserve for our deeds, but this man has done nothing wrong.” 42Then he said, “Jesus, remember me when you come into your kingdom.” 43He replied, “Truly I tell you, today you will be with me in Paradise.” 44It was now about noon, and darkness came over the whole land until three in the afternoon, 45while the sun’s light failed; and the curtain of the temple was torn in two. 46Then Jesus, crying with a loud voice, said, “Father, into your hands I commend my spirit.” Having said this, he breathed his last. 47When the centurion saw what had taken place, he praised God and said, “Certainly this man was innocent.” 48And when all the crowds who had gathered there for this spectacle saw what had taken place, they returned home, beating their breasts. 49But all his acquaintances, including the women who had followed him from Galilee, stood at a distance, watching these things.  

23:26.  Condemned criminals normally bore their own crosses (i.e., the horizontal beam of the cross), but in this case someone else is drafted, perhaps due to the severe precrucifixion beating often administered, Roman soldiers could impress anyone into service to carry things for them. 

23:27.  Crowds generally went to view an execution. The pious women of Jerusalem often went to mourn the executed, providing a narcotic drink to dull the victim’s pain. 

23:28.  “Daughters of Jerusalem” designates Jerusalemite women but could also recall some judgment oracles (Is 3:16). 

23:31.  Unlike a green one, a dry tree would easily catch fire. The point may be that Jesus is “green” wood, not really a revolutionary; how much greater would be the Roman judgment against the dry wood, the real revolutionaries? Or that if they murdered the innocent, how much more would they destroy themselves? Or the saying may simply mean that Jerusalem is becoming more ripe for judgment. Jesus may also allude back to the trees and Jerusalem’s fall in 21:24, 29–30, though this option is less likely.

23:32.  It was less work for the soldiers if they could execute several convicts at once.

23:33–34.  Those who were executed were supposed to say, “May my death atone for all my sins”; but Jesus confesses instead the sin of those who falsely convicted him, who under Old Testament law were liable for his penalty before God. 

23:35.  Ridicule was one of the sufferings inflicted on the naked man hanging on a cross. the double irony here is that Jesus does save others, and that the leaders utter lines like Satan’s (4:3, 6–7, 9).

23:36.  sour wine could act as a painkiller and was also often used as a remedy for thirst; but Luke declares that it is done only as part of their ridicule.

23:39–42.  Jesus’ interaction with his fellow victim is Luke’s ultimate example of Jesus receiving sinners and outcasts, although Luke (unlike Mark) has called them “evildoers” or “criminals” 

23:44.  “All the earth” (KJV) means simply “the whole land” (NIV, NRSV, TEV). The “sixth hour” would come shortly before noon, the “ninth hour” shortly before 3 p.m.; crucifixions rarely ended so quickly. The latter time, when Jesus dies, is close to the time of the evening offering in the temple. Darkness was one of the plagues in Egypt (Ex 10:22) and occurs in the prophets as a judgment for the end time 

23:45.  The “veil” (KJV, NASB) or “curtain” (NIV, TEV, NRSV) is probably the one between the holy of holies—inhabited only by God, and where no mortal could enter except the high priest once each year—and the sanctuary where the priests ministered (Ex 26:33). Although the point of the veil’s rending may be that God provides access for all people into his presence, it is more likely that it indicates instead the departure of God from the temple, as in Ezekiel 10–11.

23:46.  This line from Psalm 31:5 is said to have often been recited at the period of the evening offering—

23:47.  Whereas Mark has “Son of God,” Luke emphasizes an implication of that claim: “innocent.” 

23:48.  Beating breasts was a characteristic sign of mourning (cf. 18:13); Jewish women bystanders would offer this as the only public mourning these criminals could get, because none was permitted after the disposal of their bodies.

23:49.  Family and friends would usually be present at an execution; only the male disciples would be in danger as potential revolutionaries. To Palestinian Jews, the fact that these women accompanied Jesus’ group of disciples could have been scandalous. 

Insights

Entry Mode: Read passage dramatically and allow people to underline verses of impact…or draw the different scenes...or share about how we react to people when we are stressed or having a bad day.

Notice the women’s role and its significance.  Talk about the symbolism of the curtain, darkness relating it to your life.  A reading of Is 53 is appropriate and powerful. What does it mean for us to have our King crucified?  Are we greater than our master?  What does this passage mean for our campus?  How does Jesus’ manner of dieing speak to how we should live…even on a bad day?

Spend some time in worship of Jesus for bearing our sins on the cross
Chapter Camp have registration forms
Luke 24

1But on the first day of the week, at early dawn, they came to the tomb, taking the spices that they had prepared. 2They found the stone rolled away from the tomb, 3but when they went in, they did not find the body. 4While they were perplexed about this, suddenly two men in dazzling clothes stood beside them. 5The women were terrified and bowed their faces to the ground, but the men said to them, “Why do you look for the living among the dead? He is not here, but has risen. 6Remember how he told you, while he was still in Galilee, 7that the Son of Man must be handed over to sinners, and be crucified, and on the third day rise again.” 8Then they remembered his words, 9and returning from the tomb, they told all this to the eleven and to all the rest. 10Now it was Mary Magdalene, Joanna, Mary the mother of James, and the other women with them who told this to the apostles. 11But these words seemed to them an idle tale, and they did not believe them. 12But Peter got up and ran to the tomb; stooping and looking in, he saw the linen cloths by themselves; then he went home, amazed at what had happened.
24:1.  The sabbath ended at sundown Saturday evening; as soon as daylight breaks (by 6 a.m. at this time of year) these women head for the tomb. 

24:2–3.  The stone was probably a large, disk-shaped stone rolled along a groove in front of the tomb. That it had been rolled back could have suggested tampering or a tomb robbery, 

24:4–5.  Angels often appeared as human beings in the Old Testament (Josh 5:13) and also often appeared in radiant garments or bodies (cf. 2 Kings 6:17; Dan 10:5–6). 

24:6–12.  Part of the reason for the apostles’ unbelief is that a resurrection of this nature contradicted their messianic expectations; another reason may have been that Jewish officials considered the witness of women nearly worthless, because they regarded women as unstable and undependable.

Insights:

Entry Mode: List the emotions of the women throughout the passage…or share of a time that you have witnessed an event yet others do not believe you or think it to be a tale.
Notice the women’s role and its significance.  What does this verse mean for us…for humanity…for our campus? How do we still look among the dead for what’s living? 

Pray that we would have the humbleness to accept and believe the least of these.
Chapter Camp- get people there! Possibly plan a fundraiser to help each other.

Luke 24

 36While they were talking about this, Jesus himself stood among them and said to them, “Peace be with you.” 37They were startled and terrified, and thought that they were seeing a ghost. 38He said to them, “Why are you frightened, and why do doubts arise in your hearts? 39Look at my hands and my feet; see that it is I myself. Touch me and see; for a ghost does not have flesh and bones as you see that I have.” 40And when he had said this, he showed them his hands and his feet. 41While in their joy they were disbelieving and still wondering, he said to them, “Have you anything here to eat?” 42They gave him a piece of broiled fish, 43and he took it and ate in their presence.  44Then he said to them, “These are my words that I spoke to you while I was still with you—that everything written about me in the law of Moses, the prophets, and the psalms must be fulfilled.” 45Then he opened their minds to understand the scriptures, 46and he said to them, “Thus it is written, that the Messiah is to suffer and to rise from the dead on the third day, 47and that repentance and forgiveness of sins is to be proclaimed in his name to all nations, beginning from Jerusalem. 48You are witnesses of these things. 49And see, I am sending upon you what my Father promised; so stay here in the city until you have been clothed with power from on high.” 50Then he led them out as far as Bethany, and, lifting up his hands, he blessed them. 51While he was blessing them, he withdrew from them and was carried up into heaven. 52And they worshiped him, and returned to Jerusalem with great joy; 53and they were continually in the temple blessing God

24:13.  Sixty stadia was about seven miles. 
24:14–17.  Jewish travelers would not consider it unusual for a stranger, who is also a fellow Jew, to join their walking for some distance, especially if they assume him to be a Passover pilgrim on his way home. 

24:19–21.  Cleopas’s words reflect the confusion all Jesus’ followers must have felt: Jesus was a prophet, as in the Old Testament, or maybe the Messiah; but the religious leaders of the nation, who of all people should have embraced and followed him, had rejected him. 

24:25–27.  the implication is that Jesus adduced principles applying to his messiahship from throughout the Old Testament. 

24:28.  It is polite for Jesus to make as if he would go on, unless they invite him to stay with them; such behavior could also test a person’s hospitality (Gen 19:2).

24:29.  Hospitality demanded no less than the lodging these disciples offer Jesus, especially because it is approaching sundown; night travel, would be dangerous due to robbers. 

24:30.  It was also part of hospitality to offer bread to a guest, After the long walk, these disciples would be hungry anyway. But by giving thanks and giving bread to them, Jesus takes the role usually held by the head of the household, which he had exercised among his disciples.

24:31–35.  Although one reason these disciples do not recognize Jesus may be that their eyes have been blinded (24:31; cf. 2 Kings 6:17), Jesus’ subsequent disappearance also seems to indicate that he has a new kind of body, the sort of body promised the righteous in the future resurrection.

24:36–38.  Because the resurrection of all the dead had not yet occurred, the disciples think Jesus might be a “ghost” or some other spirit. some people held a belief in ghosts without considering that it contradicted the idea of afterlife in paradise or hell (Gehenna) and the doctrine of the bodily resurrection. But Jesus assures them that he is not an example of a ghost but of the bodily resurrection.
24:39–40.  Some victims were tied onto crosses; others were nailed on. The nails would have been driven through the wrists (which could be called part of the hand). 

24:41–43.  In most Jewish traditions, angels did not eat earthly food.

24:44–46.  Although the Gospels report Jesus’ disagreement with his contemporaries on many issues, every stratum of Gospel tradition reports his appeal to the Old Testament to define his mission. Although he may have disagreed with many of his contemporaries on Old Testament interpretation, he agrees with them concerning its authority.
24:47–49.  Isaiah spoke of Israel being witnesses to (or against) all the nations in the end time (43:10; 44:8), by means of the endowment of the Spirit (42:1; 44:3). The Spirit was especially associated with the ability to prophesy, to speak as God inspired a person to speak.

24:50.  Priests lifted their hands to give the priestly benediction over the people (“May the Lord bless you, and keep you … ”—Num 6:24–27).

24:52–53.  Many of the temple courts were used for prayer. Ancient writers often framed literary units by starting and ending on the same point; Luke frames his whole Gospel by starting and ending it in the temple.

Insights

Entry Mode: before you read share how you’ve felt when you lost someone you truly loved…or draw the different scenes.

  Notice how Jesus brings peace to those who are frightened of him.   What is our response to the reality of Jesus’ resurrection? Why does he eat?  What is the significance in your life of verse 48,49?

This is your last study so end well with prayer for each other and testimonies of God’s goodness.

Chapter Camp 10-16 youknowitsfun 
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